— CHAPTER ONE —

The Father of
Our Country
With the exception of his portrait on the one dollar bill, there is
probably no more famous image of George Washington than that of
him kneeling in the snow beside his horse praying. Over the years,
the story of Washington kneeling in prayer at Valley Forge has been
depicted in numerous paintings and statues, and, not surprisingly,
adorns the covers of many Christian nationalist revisionist history
books.
The story of Washington’s Valley Forge prayer comes from the pen of
the same man who gave us the story of Washington and the cherry tree,
the infamous Pastor Weems, which alone makes it highly dubious. But
while it’s accepted by virtually everyone that the cherry tree story
and other tales from Weems’s book are nothing more than fables
invented by Weems, or at best greatly embellished versions of the
anecdotes that he collected for his book, Weems’s tale of Washington’s
prayer at Valley Forge is promoted as incontrovertible historical fact.
According to Mark Beliles and Stephen McDowell in their book
America’s Providential History, a popular book among Christian
homeschoolers, and one of the many such books that uses an image
of Washington’s alleged Valley Forge prayer as its cover:
A number of people have recorded the story of how a Tory
Quaker, Isaac Potts, came upon Washington while he was on
his knees in prayer in the woods. Benson J. Lossing relates
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that Potts later made the following remarks to his wife:
If there is anyone on this earth whom the Lord will listen
to, it is George Washington; and I feel a presentiment
that under such a commander there can be no doubt
of our eventually establishing our independence, and
that God in his providence has willed it so.
The story of the Quaker Isaac Potts (who, in some versions of the
story, such as Beliles’s and McDowell’s, was a Tory but oddly wanted the
Americans to win the war) coming upon Washington praying in the
woods at Valley Forge is promoted not only in the books of history
revisionists, but has also been promoted in various ways by the United
States government. It has twice been depicted on United States postage
stamps, issued to commemorate the 150th and 200th anniversaries of
the winter at Valley Forge. It has been depicted in stained glass since
1955 in the Capitol Building’s Congressional Prayer Room. There is a
bas relief of it at the Federal Hall National Memorial in New York City,
with an image of that bas relief used as the banner for the Federal Hall
page on the National Park Service website. And, in 1982, President
Ronald Reagan used it in his National Day of Prayer Proclamation,
saying:
I’ve said before that the most sublime picture in American
history is of George Washington on his knees in the snow at
Valley Forge.
As we’ll see, there are so many things wrong with Pastor Weems’s
tale of Washington’s prayer that make it just as hard to believe as the
rest of his stories, but first let’s take a look at Pastor Weems himself,
and how he came to write his very entertaining, but factually deficient,
biography of Washington.
Mason Locke Weems was an ordained Episcopal minister. He was
not, however, Washington’s pastor, as many revisionist history books
claim. The claim of being Washington’s pastor was actually made up by
Weems himself in 1806 to boost the sales of his book. But, like the
Washington prayer story, the completely fabricated claim that Weems
was Washington’s pastor is also presented by some revisionists as

THE FATHER OF OUR COUNTRY

3

historical fact to give an air of credibility to his stories of a very religious
Washington. Can anyone doubt a story that came from Washington’s
own pastor?
Weems was ordained by the Archbishop of Canterbury in 1784, after
waiting several years for the lifting of the requirement that Anglican
ministers from other countries take an oath of allegiance to the British
crown. After being ordained, he returned to his home state of Maryland
and served as rector of All Hallows Parish in Anne Arundel County until
1789, but was not very popular with the parishioners there, many of
whom considered him far too unorthodox. In 1791, he became rector
of St. Margaret’s Church in Westminster Parish, but remained there for
only a year.
It was after his stints at these two churches in Maryland that
Weems embarked on the career that he is best known for, combining
itinerant preaching with his new job as a traveling book salesman for
Philadelphia publisher Mathew Carey. There was very little that Weems
did from this point on, preaching or otherwise, that didn’t have at least
something to do with his promoting and selling either Carey’s books or
the pamphlets and religious tracts that he had begun to publish himself.
His sales tactics included gathering crowds by preaching sermons,
playing his fiddle in public places like courthouse steps and taverns,
and even becoming a Freemason so he could peddle books at Masonic
lodges.
Within a month of Washington’s death in December 1799, Weems
wrote to Mathew Carey with what was actually his second proposal for
a Washington biography, beginning his pitch:
I’ve something to whisper in your lug. Washington, you know is gone!
Millions are gaping to read something about him. I am very nearly primd
and cockd for ’em. 6 months ago I set myself to collect anecdotes of
him. You know I live conveniently for that work. My plan! I give his
history, sufficiently minute – I accompany him from the start, thro the
French & Indian & British or Revolutionary wars, to the Presidents chair,
to the throne in the hearts of 5,000,000 of people. I then show that his
unparrelled rise and elevation were owing to his Great Virtues. 1

1. Emily Ellswoth Ford Skeel, ed., Mason Locke Weems: His Works and Ways, vol. 2, (New
York: privately published, 1929), 126.
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Weems continued by telling Carey that he had “lind & enlivend” the
book “with Anecdotes apropos interesting and Entertaining,” that
they could “sell it with great rapidity for 25 or 37 Cents, and it would
not cost 10,” and that he could send the first half of it on immediately.
After getting no response to his proposal from Carey, Weems decided
to go ahead and get his book printed on his own, quickly issuing the first
edition as an eighty-page pamphlet. This first edition, published
anonymously by Weems, was a hit, and several more editions quickly
followed, two more in 1800 and another in 1801. At this time the book
was titled A History of the Life and Death, Virtues and Exploits, of
General George Washington. The text of these second through fourth
editions was essentially the same as the first, with only minor changes,
but on the second edition Weems began identifying himself as the
author, and also as a Mason – “the Rev. M. L. Weems of Lodge No. 50,
Dumphries.”
The first significant changes to Weems’s work came in 1806, when
a new edition (the fifth edition) was published by Mathew Carey. While
still only eighty pages long, this 1806 edition was largely rewritten and
divided into chapters. This was the edition in which the cherry tree story
and other tales of Washington’s boyhood made their first appearance.
The next edition, the title page of which calls it the sixth edition,
was self-published by Weems in 1808, with an almost identical edition
being published by Carey the next year (which for some reason jumped
to its being called the ninth edition). It was with Weems’s 1808 edition
that the eighty-page version was first turned into a full length book of over
two hundred pages and retitled The Life of George Washington; With
Curious Anecdotes, Equally Honourable To Himself and Exemplary
To His Young Countrymen, and it was in this 1808 edition that the
story of Washington’s prayer at Valley Forge first appeared. This was
also the edition in which Weems, instead of identifying himself on the
book’s title page as a member of “Lodge No. 50, Dumphries” as he had on
the previous editions, began identifying himself as “Formerly Rector
of Mount Vernon Parish,” a completely fictitious claim invented by
Weems to give the impression that he had been Washington’s pastor.
The most obvious problem with Weems’s claim that he had been the
rector of Mount Vernon Parish is that there was no such thing as Mount
Vernon Parish. Washington’s Mount Vernon was in Truro Parish, and
the church in this parish that Washington had attended was Pohick

THE FATHER OF OUR COUNTRY

5

Church. But knowing that the names Truro Parish or Pohick Church
wouldn’t conjure up the connection to Washington that he was trying
to project, Weems not only invented a fictitious Mount Vernon Parish,
but made himself the rector of this fictitious parish. Weems had never
been the rector of any church or parish near Mount Vernon, either real
or made up. The only two parishes where he was ever a rector were
the two in Maryland mentioned earlier. Weems did sometimes preach
at Pohick Church when he wasn’t on the road selling books, but this
was after he moved to Virginia, which was sometime between 1793 and
1795, long after the time that Washington had attended this church. It
was in colonial times that Washington, when he did attend church,
attended this church. After the Revolutionary War, the Washingtons,
like other former members of the then nearly abandoned Pohick
Church, had joined Christ Church in Alexandria.
But Weems’s claim on the title page of his Life of Washington that
he was “Formerly Rector of Mount Vernon Parish” achieved the effect
he was after, giving readers the impression that the book was written by
Washington’s own minister. As Bishop William Meade (1789-1862),
Bishop of the Episcopal Diocese of Virginia, wrote in his 1857 book
Old Churches, Ministers and Families of Virginia:
The Rev. Mr. Weems, in his books, announces himself as the rector
of this parish after this period. If some may, by comparison, be called
“nature’s noblemen,” he might surely have been pronounced one
of “nature’s oddities.” Whether in private or public, in prayers or
preaching, it was impossible that either the young or old, the grave
or the gay, could keep their risible faculties from violent agitation.
To suppose him to have been a kind of private chaplain to such a
man as Washington, as has been the impression of some, is the
greatest of incongruities. 2

In reality, Weems and Washington were nothing more than the most
casual of acquaintances. Weems did meet Washington in 1787, when he
visited Mount Vernon with his future wife’s cousin, Dr. James Craik,
Jr. (son of the elder Dr. James Craik, Washington’s long time friend
2. William Meade, Old Churches, Ministers and Families of Virginia, vol. 2, (Philadelphia:
J.B. Lippincott, 1857), 233-234.
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and personal physician who was present when he died), but it is
clear from a letter written by Weems to Washington in 1792, when
Weems was trying to solicit some big-name subscribers for a book of
sermons he was putting together, that he hadn’t had any contact with
Washington between his 1787 visit to Mount Vernon with Dr. Craik
and the time at which he wrote this letter five years later, since he
reminded Washington in the letter that he “was once introduced to
your Excellency by Doctor Craik.” 3
The next contact that Weems appears to have had with Washington
was seven years later, when he wrote to Washington in March 1799 on
behalf of a merchant friend to do a check on someone who claimed as
a reference to have purchased land from Washington. And it was likely
right around this time, having received a prompt reply from Washington
to the inquiry he had made on behalf of his friend, that it occurred to
Weems that he could capitalize on his sort of knowing Washington.
A few months later, in June 1799, Weems sent Washington a copy
of a book he had published in 1796 called The Immortal Mentor, or
Man’s Unerring Guide to a Healthy, Wealthy, and Happy Life, a work
that could best be described as an early self help book. Like almost
all of Weems’s publications prior to his Washington biography, The
Immortal Mentor was not a book written by Weems himself, but a
printing of the writings of others. The Immortal Mentor included a work
from 1548 on to how to live to a ripe old age through moderation in
eating and drinking, Benjamin Franklin’s “The Way to Wealth” and
“Advice to a Young Tradesman,” and “A Sure Guide to Happiness” by
Rev. Thomas Scott.
In July 1799, Washington sent Weems a short letter thanking him
for the book:
For your kind compliment – “The Immortal Mentor,” I beg you to
accept my best thanks. I have perused it with singular satisfaction;
and I hesitate not to say that it is, in my opinion at least, an invaluable
compilation. I cannot but hope that a book whose contents do such
credit to its title, will meet with a very generous patronage.

3. Mason Weems to George Washington, July 6, 1792. Robert F. Haggard and Mark A.
Mastromarino, eds., The Papers of George Washington, Presidential Series, vol. 10, (Charlottesville,
VA: University of Virginia Press, 2002), 528.
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Should the Patronage equal my wishes, you will have no reason to
regret that you ever printed the Immortal Mentor. 4

Weems took Washington’s letter and had copies of it printed on
slips of paper with a large heading saying “RECOMMENDATION BY
GEORGE WASHINGTON,” which he pasted in his remaining stock of
The Immortal Mentor, letting him market the unsold copies of this
three year old book as a book recommended by Washington. He even
had Washington’s letter printed in newspaper ads for his books,
although waiting until after Washington died to do that.
It is this sort of contact between Weems and Washington that is
used by the Christian nationalist history revisionists to present Weems
as Washington’s pastor. For example, William Federer, in his book
America’s God and Country Encyclopedia of Quotations, introduces
Washington’s letter like this:
The Reverend Mason L. Weems, pastor of the Pohick Church,
where George Washington and his family attended, wrote a
book in 1796 entitled, The Immortal Mentor: or Man’s
Unerring Guide to a Healthy, Wealthy, and Happy Life.
George Washington wrote this recommendation in the inside
page of his copy ...
Almost immediately after getting such a useful marketing tool
from Washington for The Immortal Mentor, Weems sent him another
of his publications, a pamphlet he had just published titled The
Philanthropist, or, A Good Twelve Cents Worth of Political Love
Powder for the Fair Sons and Daughters of Virginia. Unlike his
previous publications, The Philanthropist, a pamphlet responding to
the factionalism and heated debates going on between the country’s
political parties at the time, was actually written by Weems himself.
Weems not only sent a copy of this pamphlet to Washington, but had
dedicated it to him. In his letter accompanying the pamphlet, the title
page of which identified him as a member of Lodge No. 50, Dumphries,
Weems played up his Masonic connection to Washington, ending the
4. George Washington to Mason Weems, July 3, 1799. W.W. Abbot, ed., The Papers of George
Washington, Retirement Series, vol. 4, (Charlottesville, VA: University Press of Virginia, 1999), 173174.
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letter: “On the square of Justice, and on the scale of Love, I remain,
honored general, your very sincere friend, and Masonic brother,” 5
something that was not reciprocated by Washington in his reply:
Revd Sir,
I have been duly favored with your letter of the 20th instant –
accompanying “The Philanthropist.”
For your politeness in sending the latter, I pray you to receive my best
thanks. Much indeed is it to be wished that the sentiments contained
in the Pamphlet, and the doctrine it endeavours to inculcate, were
more prevalent. Happy would it be for this country at least, if they
were so. But while the passions of Mankind are under so little restraint
as they are among us. and while there are so many motives, & views,
to bring them into action we may wish for, but will never see the
accomplishment of it. With respect – I am – Revd Sir Your most obedt
Hble Servant 6

Washington’s reply, which was little more than a polite thank you
note and acknowledgement that he agreed that factionalism was a bad
thing, probably wasn’t the rave review that Weems had hoped for, but
it was good enough to make his Twelve Cents Worth of Love Powder
suddenly worth twenty-five cents. Weems quickly printed a new edition
of his pamphlet, adding Washington’s letter and changing the title to The
Philanthropist, or, A Good Twenty-five Cents Worth of Political Love
Powder, for Honest Adamites and Jeffersonians: with the following
recommendation by George Washington ...
It was also during this time that Weems sent Mathew Carey his first
proposal for a Washington biography, writing to Carey in June 1799:
I have nearly ready for the press a piece christnd, or to be christnd, “The
Beauties of Washington.” Tis artfully drawn up, enlivend with anecdotes,
and in my humble opinion, marvellously fitted, “ad captandum –
5. Sidney Hayden, Washington, Masonic Compeers, (New York: Masonic Publishing and
Manufacturing Co., 1867), 192.
6. George Washington to Mason Weems, August 29, 1799. W.W. Abbot, ed., The Papers of George
Washington, Retirement Series, vol. 4, (Charlottesville, VA: University Press of Virginia, 1999), 273.
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gustum populi Americani ! ! ! !” What say you to printing it for me and
ordering a copper plate Frontispiece of that Heroe, something in this
way. George Washington, Esqr. The Guardian Angel of his Country.
“Go thy way old George. Die when thou wilt we shall never look upon
thy like again” M. Carey inver. &c
NB. The whole will make but four sheets and will sell like flax seed at
quarter of a dollar. I cou’d make you a world of pence and popularity
by it. 7

Despite Weems’s promise that he could make him “a world of pence
and popularity” if he printed it, Carey passed on The Beauties of
Washington, and this work was never printed. But Weems nevertheless
continued to “collect anecdotes” about Washington, as he told Carey he
had been doing for six months in his January 1800 proposal for his
longer eighty-page Washington biography.
Weems’s most well-known anecdotes, however, like his tales of
Washington’s boyhood and the Valley Forge prayer story, did not appear
in the editions that he self-published in 1800. These earliest editions
were about the adult George Washington, with only three paragraphs
at the beginning covering his birth through his working as a surveyor as
a young man, and then jumping right to the French and Indian War.
Weems’s most famous stories, as already mentioned, didn’t begin to
appear until later editions, with the cherry tree story and other tales
of Washington’s boyhood making their first appearance in 1806, and
the Valley Forge prayer story in 1808 when Weems’s enlarged his work
into the full length book The Life of George Washington; With Curious
Anecdotes, Equally Honourable To Himself and Exemplary To His
Young Countrymen.
So, how did Weems go about collecting all his “curious anecdotes”
about George Washington? Well, for one of his Washington’s boyhood
anecdotes, he outright stole a story from Scottish philosopher and poet
James Beattie. In 1799, Beattie published a commemorative account of
his son, who had died in 1790, in which he told the story of his having
planted seeds spelling out his son’s initials to teach him that things
7. Mason Weems to Matthew Carey, June 24, 1799. Emily Ellswoth Ford Skeel, ed., Mason
Locke Weems: His Works and Ways, vol. 2, (New York: privately published, 1929), 120.
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weren’t created by chance but by God. When the seeds sprouted and
his astonished son saw the letters of his initials growing in the dirt,
Beattie pretended that he’d had nothing to do with it, knowing that his
son wouldn’t believe him, creating the opportunity to explain to him
that, like his initials growing in the ground, he wasn’t created by
chance. Weems stole this entire story from Beattie, simply replacing
Beattie and his son with George Washington’s father and young George
and rewording Beattie’s description of the conversation between him
and his young son into the folksy “Aw shucks, Pa” dialogue style of his
book. 8
A few of Weems’s stories do seem to have come from real people
who actually had known Washington as a boy. For example, the story
of a young Washington throwing stones across the Rappahannock
River (which was later turned by others into the impossible feat of his
throwing a silver dollar across the Potomac River), was said by Weems
to have come from Col. Lewis Willis, a “play-mate and kinsman” of
Washington. There really was a Col. Lewis Willis who was a few years
younger than Washington and was related to him, so for that story
Weems was citing an actual relative who really existed.
For most of his stories, however, Weems’s sources are extremely
dubious. For example, he describes his source for two of his stories,
including the cherry tree story, by claiming that these stories were told
to him “twenty years ago by an aged lady, who was a distant relative,
and when a girl spent much of her time in the family.” What’s wrong
with that? Well, if this unnamed distant relative was an “aged lady”
twenty years earlier, which would have been around 1786 since these
stories first appeared in the 1806 edition of Weems’s book, she would
have to have been much older than Washington, who was born in 1732.
If she even existed at all, she would have been an adult in 1737 and
1738 when the stories in Weems’s book are claimed to have occurred,
not a young girl visiting her “cousin Washington” as she is in the
stories. The much more likely inspiration for his cherry tree story,
according to his grandson, was Weems’s own bad handling of a nearly
identical situation with his own son. While Weems’s cherry tree story
almost immediately began to be used as an example of Washington’s
8. The Works of James Beattie, LL.D., vol. 10, (Philadelphia: Hopkins and Earle, 1809), 109-111.
Beattie’s account is dated 1790. Its first publication in America was in 1799, seven years before
the copied story appeared in the 1806 edition of Weems’s book as a Washington anecdote.
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honesty, that wasn’t Weems’s point. The story was actually aimed at
parents, admonishing them to never make their children afraid that
they’d be punished for telling the truth. Unlike Washington’s ideal
father, whose reaction in the cherry tree story was to hug young George
and praise him for telling the truth, Weems, when his own son cut down
an imported Pride of China bush and confessed to doing it, had given
him a sound thrashing.
For his story of the Quaker Isaac Potts coming upon Washington on
his knees in prayer at Valley Forge, Weems gives no source at all, not
even a dubious unnamed source as he did for his cherry tree story. He
just jumps right into the story with no introduction at all. This is the
story, as it first appeared in the 1808 edition of Weems’s book:
In the winter of 77, while Washington, with the American army lay
encamped at Valley Forge, a certain good old FRIEND, of the
respectable family and name of Potts, if I mistake not, had occasion
to pass through the woods near head quarters. Treading on his way
along the venerable grove, suddenly he heard the sound of a human
voice, which as he advanced, increased on his ear and at length
became like the voice of one speaking much in earnest. As he
approached the spot with a cautious step, whom should he behold
in a dark natural bower of ancient oaks, but the commander in chief
of the American armies on his knees at prayer? motionless with
surprise, Friend Potts continued on the place till the General having
ended his devotions arose and with a countenance of angel serenity
retired to head quarters: Friend Potts then went home, and on
entering his parlour called out to his wife, “Sarah! my Dear! Sarah!
All’s well! all’s well! George Washington will yet prevail!”
“What’s the matter, Isaac?” replied she, “thee seems moved.”
“WELL if I seem moved, ’tis no more than what I am, I have this day
seen what I never expected. Thee knows that I always thought the
sword and the gospel utterly inconsistent, and that no man could be
a soldier and a Christian at the same time. But George Washington
has this day convinced me of my mistake.”
HE then related what he had seen, and concluded with this prophetical
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remark – “If George Washington be not a man of God, I am greatly
deceived – and still more shall I be deceived if God do not, through
him, work out a great salvation for America.” 9

There are a number of problems with this story. For one, Isaac
Potts’s wife at the time wasn’t named Sarah. Sarah was the name of
Potts’s second wife, whom he didn’t marry until 1803. Potts’s wife in
1777-78 was named Martha. Another is that Isaac Potts wasn’t living
at Valley Forge when the army was encamped there in 1777-78. Potts
did own the house that Washington rented for his headquarters, having
purchased the gristmill and house that went along with it in 1773,
but the occupant of the house was not Isaac Potts. It was Deborah
Hewes, a relative of Potts by marriage. The account books and receipt
for the rent show that the house was rented to Washington by Hewes,
who temporarily moved in with other relatives. Isaac Potts himself
was living about twenty miles away in Pottstown (sometimes called
Pottsgrove).
Another thing that makes this story hard to believe is its claim that
someone would so easily have been able to sneak up on Washington
in the woods and get close enough to him to hear what he was saying.
The notion that Washington, knowing that even during this break from
actual fighting there were still often British scouting parties in the area,
would have let himself be so oblivious to his surroundings while alone
in the woods that he wouldn’t have noticed that someone had gotten
close enough to him to shoot him is extremely hard to believe.
Washington also had his personal bodyguard of over fifty hand-picked
soldiers at Valley Forge. Even if he really was praying in the woods,
soldiers from his “Lifeguards,” as they were called, would presumably
have been nearby guarding the area and would have stopped anyone
approaching him before they could have gotten close enough to be
able to hear his voice.
While others have attempted over the years to corroborate or verify
Weems’s story, with some even claiming to have heard it from Isaac Potts
himself, none of these other accounts, with one suspicious exception,
which we’ll get to in a minute, appeared until after Weems published
9. Mason Weems, The Life of George Washington; with Curious Anecdotes, Equally
Honourable to Himself and Exemplary to His Young Countrymen, (Philadelphia: Printed for the
author by R. Cochran, 1808), 183-184.
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the story in 1808, a full three decades after it supposedly occurred.
The most frequently cited of these later stories comes from a
Presbyterian minister, Rev. Nathaniel Randolph Snowden (1770-1851),
who wrote in his “Diary and Remembrances” that although he knew
the story was in Weems’s book, he had gotten it straight from Potts. But
there are a number of problems with Snowden’s story. For one, he gives
Potts’s first name as John, not Isaac. He also says that Potts was a
senator in Pennsylvania, but the only Potts who ever served in the
Pennsylvania Senate was a Zebulon Potts. But it’s Snowden’s claim that
Potts told him that he had been a Tory until he heard Washington
praying, but had instantly changed sides upon hearing Washington’s
prayer, that puts his story at odds with another frequently cited account,
that of Isabella Thomas Potts James, who, in her 1874 Potts family
history, Memorial of Thomas Potts, Junior, claims that Potts “remained
at Valley Forge during its occupation by the American forces, and no
doubt supervising the grinding of the grain which Washington ordered
the neighboring farmers to bring in to his suffering army.” 10 So, in
Mrs. James’s account, the reason that Potts was at Valley Forge and in a
position to come upon Washington praying is that he was there running
his gristmill to help feed the American troops. But that, of course, would
make no sense at all if Potts had been a Tory up until the time that he
heard Washington praying, as Rev. Snowden claims he was told by Potts.
All these stories serve to do is create a chicken and an egg situation:
If Potts was a Tory at the time that he heard Washington praying, he
wouldn’t have already been at Valley Forge and in a position to come
upon Washington praying; but if he wasn’t at Valley Forge, he couldn’t
have heard the prayer from Washington that supposedly turned him
from a Tory into a patriot.
The one exception referred to earlier of a version of Weems’s story
predating his publication of the story in the 1808 edition of his book
appeared as part of an article about Washington in the Charleston,
South Carolina City Gazette. Does this mean that Weems had a
source for the story after all? Well, no. The 1804 article in this South
Carolina newspaper was really an advertisement in disguise for John

10. Isabella Thomas Potts James, Memorial of Thomas Potts, Junior, who Settled in
Pennsylvania, with an Historic-Genealogical Account of his Descendants to the Eighth
Generation, (Cambridge, MA: Privately printed, 1874), 221.
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Marshall’s five-volume biography of Washington, ending:
The history of this great man (from his own papers) is now at the press.
Terms, 5 octavo volumes, 500 pages each, fine paper, an elegant
type, 20 copper-plate engravings of the fields of battle, at 15 dollars in
boards. Subscriptions received at the office of the City Gazette.11

And who was the man hired by Caleb Wayne, the publisher of
Marshall’s biography of Washington, to promote and sell this work in
the southern states? Well, that would be Mason Weems. So, who would
have been doing some creative advertising for Marshall’s biography of
Washington by placing an ad disguised as an article in a South Carolina
newspaper? Mason Weems. So the story still comes back to Mason
Weems, who was clearly using material in his 1804 ads for Marshall’s
biography of Washington that wouldn’t appear in his own book until
its 1808 edition. For example, in an 1804 ad that he ran in Georgia
he was already using his fictitious Mount Vernon Parish:
Life of Washington!
The Ladies and Gentlemen of Savannah, are very respectfully informed.
that the Rev. M. L. Weems, of Mount-Vernon parish, Virginia, is just
arrived to tender them the pleasureable opportunity of patronizing
A Faithful History of
George Washington,
( From his own papers — by Chief Justice MARSHALL and Judge
WASHINGTON, of Mount-Vernon. )
N.B. M. L. Weems puts up at Dr. James Ewell’s 12

Just like today, there were plenty of people in the 1800s who
11. “Anecdote of Washington,” City Gazette, Charleston, SC, February 23, 1804, 3.
In her book Memorial of Thomas Potts, Junior, Isabella Thomas Potts James wrote that she
had a version of the story in the handwriting of Isaac Potts’s daughter Ruth Anna (1785-1811).
While saying that she didn’t know where Ruth Anna Potts had copied the story from, Mrs. James
infers, for no other reason than that Isaac Potts’s daughter had taken the trouble to copy it, that
“we may infer it to be a tolerably correct version of the facts.” The version of the story copied
by Ruth Anna Potts, however, is identical to the 1804 version that appeared in the City Gazette
with the exception of a few words that were presumably just copying errors either by Ruth Anna
Potts or another newspaper that had copied the story from the City Gazette.
12. Columbian Museum, Savannah, GA, Saturday, March 17, 1804, 3.
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wanted Weems’s story of Washington praying at Valley Forge to be true,
and while many of these same people have been as willing as anyone
else to dismiss Weems’s other stories as nothing more than fables, they
have consistently defended and presented this one story as undeniable
historical fact for no other reason than that it portrays Washington as
the devoutly religious character they want him to have been, despite
its being no more credible than anything else written by Weems.
But in order to present Weems’s story as credible, Weems himself has
to be made to seem like a credible source. Some revisionists, as already
mentioned, give Weems this air of credibility by claiming that he was
Washington’s pastor, and the revisionist who takes the cake for his
attempt to make Weems seem credible is John Eidsmoe, with his
three-quarters of a page long footnote defending his citing of Weems
as a source in his 1987 book Christianity and the Constitution, a book
for which he used former congresswoman Michele Bachmann, then a
student at Oral Roberts University, as his research assistant. Eidsmoe
begins his chapter on George Washington:
The U.S. Capitol has a private chapel for congressmen, one
feature of which is a stained-glass window. Called “Washington’s
Gethsemane,” the window depicts the kneeling figure of George
Washington at Valley Forge, praying to God for his soldiers
and his country.
The Reverend Mason Locke Weems, in his famous biography,
Life of George Washington, first published in 1800, gives an
account of what happened at Valley Forge ...
This introduction is, of course, followed by Weems’s story, with
Eidsmoe’s footnote citing Weems’s Life of Washington. But Eidsmoe’s
footnote doesn’t end with his simply citing Weems’s book. It goes on for
three-quarters of a page with Eidsmoe defending his use of Weems’s
book as a source.
This is the rest of Eidsmoe’s unusually long footnote:
This book is the first, most influential, and even today the
most widely read biography of Washington. It has been enlarged
and reprinted many times. Weems presents Washington as a
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committed Christian and relates numerous anecdotes to prove
his point.
Those who wish to characterize Washington as a deist must
first discredit Weems. But for all their attacks, critics have
been unable to demonstrate a single clear falsehood in
Weems’s account. Such critics gleefully point out that Weems
claimed to have been rector of Mount Vernon Parish, when in
reality there was no Mount Vernon Parish. But Weems could
have meant that he was rector of a parish in the Mount Vernon
vicinity, and it is known that he frequently preached in the
Mount Vernon area.
The claim of some critics that Weems never met Washington
is refuted by Washington’s own diary, in which the entry for
March 3, 1787, names “The Rev. Mr. Weems” as a guest in his
house.
Unfortunately Rev. Weems frequently failed to provide scholarly
documentation for his statements. For example, he gives as
his source for the famous cherry tree anecdote, “an aged lady,
who was a distant relative, and when a girl spent much of her
time in the family” (p.9). But this does not mean the story is
false. Had Weems been pressed for detail, he possibly could have
provided excellent documentation. But he wrote a popular
and inspirational account, probably never dreaming that
his assertions would ever be challenged. At worst, Weems’s
anecdotes must be regarded as unsubstantiated; they have not
been proven false.
The attacks on Rev. Weems and his work, and the assertion
that Washington was a deist rather than a Christian, did not
begin until about 1831. By this time Weems had died (1825)
and was unable to speak for himself.
Rev. E. C. M’Guire came to his defense. Seeking to prove that
Washington was a Christian, Rev. M’Guire wrote The Religious
Opinions and Character of Washington in 1836. It is
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true, as the skeptics point out, that M’Guire often used stale
or secondhand evidence. He had no choice. By this time
Washington had been dead for thirty-seven years, and nearly
all of those who knew him well were also dead. In relying on
sources such as the daughter of a general who had served
with Washington in the War, M’Guire was simply using the
best evidence available at the time – and he probably had
excellent sources of information since he married the daughter
of Robert Lewis, Washington’s nephew and private secretary.
To the charge that Weems and M’Guire, being clergymen, were
biased in favor of Christianity, let it be known that skeptics
frequently show their anti-Christian bias as well. Believing
that there may be considerable truth in what Weems and
M’Guire have written, I have used their writings in this
chapter. But I have not relied on them exclusively for any
major point.
Eidsmoe’s claim that “critics have been unable to demonstrate a
single clear falsehood in Weems’s account” is ridiculous, of course.
Critics have been demonstrating falsehoods in Weems’s account for
many years, but the reason for including Eidsmoe’s entire footnote
here is not to go back over Weems’s fabrications, plagiarism, and
dubious or nonexistent sources. It is to show the double standard of the
revisionists when it comes to what historical sources are considered
valid.
To a revisionist like Eidsmoe, it’s no problem that Weems didn’t
provide documentation for his stories because “he possibly could
have provided excellent documentation,” and it’s perfectly fine to use a
second source who came to Weems’s defense even though that second
source “often used stale or secondhand evidence” and to excuse that
second source’s lack of documentation by saying that they “had no
choice” and were “simply using the best evidence available at the
time.” Now, to demonstrate the double standard, let’s look at how the
king of the Christian nationalist history revisionists, David Barton
treats someone who was “simply using the best evidence available at
the time.”
In his book Original Intent: The Courts, the Constitution, &
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Religion, Barton includes an astoundingly hypocritical chapter titled
“Revisionism: A Willing Accomplice.” Barton begins this chapter by
defining “historical revisionism” as “a process by which historical fact
is intentionally ignored, distorted, or misportrayed in order to maneuver
public opinion toward a specific political agenda or philosophy,” and
then proceeds to name, describe, and provide examples of nine tactics
that he claims are employed by those whom he accuses of being the
revisionists, most of which are, in reality, the methods that he himself
uses, such as “The Use of Overly Broad Generalizations” and “The
Use of Omission.” The first of the nine revisionist tactics that Barton
accuses others of employing is “The Use of Patent Untruths,” and this
is one of the examples he gives of the use of this tactic:
W.E. Woodward, a revisionist active in the 1920s, also employed
the use of patent untruths, asserting:
The name of Jesus Christ is not mentioned even once
in the vast collection of Washington’s published letters.
And yet, on June 12, 1779, to the Delaware Indian Chiefs,
Washington declared:
You do well to wish to learn our arts and ways of life,
and above all, the religion of Jesus Christ. These will
make you a greater and happier people than you are.
Congress will do every thing they can to assist you in
this wise intention.
But, contrary to Barton’s accusation, W. E. Woodward was not lying
when he wrote that Jesus Christ was not mentioned even once in
Washington’s published letters. The document that Barton quotes
from as his evidence that W.E. Woodward was a revisionist had not
yet been published anywhere when Woodward wrote his 1926 book,
and wouldn’t be for another ten years. 13 So Woodward was “simply
13. The first collection of Washington’s writings to contain the speech from which Barton gets
this quote was The Writings of George Washington from the Original Manuscript Sources,
1745-1799, edited by John C. Fitzpatrick (39 volumes, 1931-44). The speech appears in volume
15 of this collection, which wasn’t published until 1936.
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using the best evidence available at the time,” which, according to John
Eidsmoe (who is frequently cited by Barton as a source), is perfectly
understandable and no reason at all to doubt the honesty of an
author or the historical accuracy of their work, unless, of course, that
author’s writings disprove or disagree with the claims of the Christian
nationalists as W.E. Woodward’s book did.
The reason for the mention of Jesus Christ in Washington’s 1779
speech to the Delaware chiefs – the only mention of Jesus Christ to
appear in any of Washington’s writings – will be explained later in this
chapter. But this speech isn’t the only thing that Barton claims as
evidence for his accusation that W. E. Woodward was a revisionist. In
order to give his readers the impression that the speech to the Delaware
chiefs was just one of many documents in which Washington used the
name Jesus Christ, adds what he claims to be another example:
Furthermore, in one single document (a well-worn, handwritten
prayer book found among Washington’s personal writings after
his death), the name “Jesus Christ” was used directly sixteen
times; it also appeared numerous additional times in varied
forms (e.g., “Jesus,” “Lord Jesus,” etc.).
The prayer book referred to by Barton is claimed by numerous
revisionists to have been written by Washington, some of whom
devote several pages in their books to quoting all of the prayers from
this prayer book in their entirety, introducing them with statements
like this one from William Federer’s America’s God and Country
Encyclopedia of Quotations:
In 1752, George Washington created a personal prayer book,
consisting of 24 pages in his field notebook, in his own handwriting ...
Tim LaHaye, in his book Faith of Our Founding Fathers, begins
by introducing the prayers like this:
That President George Washington was a devout believer in
Jesus Christ and had accepted Him as His Lord and Savior is
easily demonstrated by a reading of his personal prayer book
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(written in his own handwriting), which was discovered in
1891 among a collection of his papers. To date no historian
has questioned its authenticity. It consists of twenty-four
pages of his morning and evening prayers, revealing many of
his theological beliefs about God, Jesus Christ, sin, salvation,
eternal life, and himself as a humble servant of Christ.
Then, after quoting a number of the prayers, LaHaye draws the
following conclusion from them:
An objective reading of these beautiful prayers verifies that were
George Washington living today, he would freely identify with
the Bible-believing branch of evangelical Christianity that is
having such a positive influence on our nation.
Barton, Federer, LaHaye, and all the many other revisionists who
claim that this prayer book was written by Washington, simply ignore
the fact that it was long ago determined that this prayer book was not
written by Washington. LaHaye’s claim that no historian to date has
questioned this prayer book’s authenticity is a flat-out lie. Historians
began questioning its authenticity almost as soon as its discovery
was reported. In fact, it had already been rejected by the Smithsonian
Institution even before its discovery was reported.
The prayer book, first published in 1891, was found by Stanislaus
V. Henkels in a trunk that was then in the possession of Lawrence
Washington, the son of the last private owner of Mount Vernon. Henkels,
who worked for the Philadelphia auction firm Thomas Birch’s Sons,
was preparing for a sale of Washington artifacts that had been passed
down over the years to several Washington family descendants.
Despite being told by Lawrence Washington that the contents of
this trunk had already been examined and rejected by the Smithsonian
Institution for an exhibition of George Washington artifacts, Henkels
wanted to see them anyway. Henkels looked at the prayer book, and,
completely disregarding its rejection by the Smithsonian, claimed that
it was in the handwriting of George Washington at twenty years old,
and the book was included in the sale, which took place in April 1891.
In addition to selling the original manuscript for $1,250 to a New
York collector, Henkels published a facsimile of the book under the
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title Fac-Simile of Manuscript Prayer-Book by George Washington.
W.E. Benjamin, the New York collector who had bought the original
manuscript, also had an edition of it published before reselling the
manuscript.
The alleged Washington prayer book, which is clearly not in the
handwriting of George Washington and was most likely written by some
later occupant of Mount Vernon or other Washington family relative,
might have eventually fallen into obscurity had it not been for an
Episcopalian minister named William Herbert Burk, who, in the early
1900s, was on a mission to establish the Washington Memorial Chapel
at Valley Forge, as well as an alternate Valley Forge museum, a project
dedicated to promoting Washington as a devout Christian. We’ll get
to the very interesting story of the battle between Rev. Burk and the
official Valley Forge Park Commission in a minute, but the reason for
mentioning Burk here is merely to trace the printings of the alleged
Washington prayer book, the next printing of which was in 1907,
when Henkels gave Burk permission to reprint his 1891 facsimile as
part of a book called Washington’s Prayers, which was published to
raise money for the building of Burk’s Washington Memorial Chapel.
The next printing of the alleged Washington prayer book was in the
1919 book George Washington the Christian by William J. Johnson. 14
This 1919 book, which has been reprinted a number of times, is used
as a source by nearly all of the current Christian nationalist history
revisionists, including John Eidsmoe in his book Christianity and the
Constitution. Citing Johnson’s George Washington the Christian, as
he does more than any other source in his book’s chapter on George
Washington, Eidsmoe includes one of the lengthy prayers from the
prayer book, introducing the prayer:
Washington’s youthful piety is revealed in the prayers found in
a twenty-four page manuscript book, titled “Daily Sacrifice.”
The booklet was found in April 1891 among a collection of
Washington’s papers. Most agree that the manuscript is in the
14. The 1919 book George Washington, The Christian by William J. Johnson is sometimes
cited as having been written by William Jackson Johnstone. This is the same book and the same
author. Johnson began writing under the name William Jackson Johnstone at some point in the
1920s, and was writing under that name when a new edition of George Washington, The Christian
was printed in 1929.
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actual handwriting of George Washington at about the age of
twenty; but it is uncertain whether Washington composed the
prayers himself or copied them from another source. He
cites no source and no source has been found to date, so it is
likely that he composed them. However, even if they are
copied it is significant that he considered the lengthy prayers
worth copying.
And, like Tim LaHaye’s claim that “were George Washington living
today, he would freely identify with the Bible-believing branch of
evangelical Christianity,” Eidsmoe concludes from the prayers in this
alleged Washington prayer book:
The prayers show the recognition of Jesus as the son of God,
“my only savior,” whose blood was shed on the cross “for me,”
respect for God’s “holy word,” a desire to be more like Jesus,
a recognition of personal sin, a desire to be delivered from
“the cunning devil, or deceitfulness of sin,” acknowledgement
of need for the “means of Grace,” prayers for the rulers of
church and state, and watchfulness for the “coming of the
Lord Jesus” and the time when “the trumpet shall sound, and
the dead shall arise and stand before the judgment seat. ...”
These are the sentiments of an orthodox Christian.
Eidsmoe, of course, does not say who the “most” who he claims
agree that the prayer book is in Washington’s handwriting are. And
his claim that “no source has been found to date” for the prayers is
completely untrue. The source of the prayers was tracked down in
1903 by author and journalist Dr. W. A. Croffut.
What led W.A. Croffut to search for the source of the prayers in the
alleged Washington prayer book was a debate in the Washington Post
over Washington’s religious beliefs. This 1903 debate was sparked by
an article in the June 20, 1903, issue of the Post about the plans for
the construction of the Cathedral Church of Saint Peter and Saint
Paul (commonly called the “National Cathedral” even though it has no
official connection to the government). In this article, Washington was
referred to as a “devoted churchman,” with the article’s author claiming
that the construction of the cathedral was “the fulfillment of the plan

THE FATHER OF OUR COUNTRY

23

of Washington and L’Enfant.” 15
W. A. Croffut responded to this June 20, 1903, article two days
later with an article titled “George Washington was a Deist,” which
began:
It is a habit of clergymen to assume and teach that all great patriots
are Christians. The syllogism is this: (1) Great patriots are lovers of
humanity; (2) lovers of humanity must be good men; (3) good men
must be Christians. Therefore, they are accustomed to insist that
Washington and Lincoln were Christians, and several of the speakers
before our schools on February 22 spoke of the Father of His Country
as a Christian. Even in the Post of Saturday morning Washington
is spoken of as a “devoted churchman.” Most readers know that
Washington was neither a “devoted churchman” nor a Christian. He
seems to have had no belief in the “plan of salvation” or the “vicarious
atonement” theory, but to have been a Deist, like Franklin, Thomas
Paine, and Jefferson. 16

To support his statement, Croffut went on to quote Bishop William
White, a clergyman who knew Washington very well, having been
the rector of Christ Church in Philadelphia, a church attended by
Washington for many years. Croffut quoted from two letters that Bishop
White had written in response to inquiries about Washington’s beliefs.
Both of these letters can be found in the Memoir of the Life of the
Right Reverend William White, D.D., as Cruffut noted in his article. In
the first, written to a Rev. Parker in 1832, Bishop White wrote:
I do not believe that any degree of recollection will bring to my mind
any fact which would prove General Washington to have been a
believer in the Christian revelation; further than as may be hoped from
his constant attendance on Christian worship, in connection with the

15. “On Site of Cathedral,” Washington Post, June 20, 1903, 13.
Pierre L’Enfant had included a church in the plan for the layout of Washington, D.C. that he
submitted in 1791, but no church was actually built, of course. Even the author of the June 20,
1903, Washington Post article said in that same article, referring to the church in L’Enfant’s
plan: “The erection of such a church in a nation where church and State are so absolutely
divorced was, of course, impossible.”
16. W.A. Croffut, “George Washington a Deist,” Washington Post, June 22, 1903, 9.
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natural reserve of his character. 17

In the second, written to a Colonel Mercer in 1835, Bishop White
wrote:
In regard to the subject of your inquiry, truth requires me to say, that
General Washington never received the communion, in the churches
of which I am parochial minister. Mrs. Washington was a habitual
communicant. 18

One of the rebuttals to Croffut’s article came from Rev. Clarence
Ernest Ball, the rector of Grace Church in Alexandria, whose article
titled “Washington’s Prayer Book” appeared in the July 13, 1903, issue
of the Post. It was this article from Rev. Ball, which was subtitled “Proof
of His Reliance in Divine Guidance which Cannot be Gainsaid,” that
got Croffut curious about the so-called Washington prayer book and
led him to track down the source of its prayers. Rev. Ball claimed that
in 1899, while assistant rector at Christ Church in Alexandria, he was
asked on the occasion of the centennial of Washington’s death to read
a prayer from a book of prayers in the handwriting of Washington – a
prayer that he said took six or seven minutes to read, and of which he
said, “I was moved so deeply as to need a pause in which to regain my
own self control before I could read on.” 19 Describing the prayer book
itself, Rev. Ball wrote:
The rector placed in my hands a manuscript book of “Prayers for
Family and Private Use,” bearing the well-known signature and
entirely indicted in the handwriting of George Washington. My part in
the service was to read one of the prayers – they were for morning
and evening of every day of the month ... 20

On July 20, Croffut responded to Rev. Ball’s article with a challenge
17. Bird Wilson, Memoir of the Life of the Right Reverend William White, D.D.: Bishop of the
Protestant Episcopal Church in the State of Pennsylvania, (Philadelphia: James Kay, Jun. &
Brother, 1839), 193.
18. Ibid., 197.
19. Clarence Ernest Ball, “Washington’s Prayer Book,” Washington Post, July 13, 1903, 9.
20. Ibid.
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to produce this prayer book.
Rev. Clarence Ernest Ball, rector of Grace Church, Alexandria, and
Mr. M.W. Gibbs, of Mount Vernon, now assert the existence of an
elaborate prayer-book, made entirely by George Washington! The
former describes it as “a manuscript book of ‘Prayers for Family and
Private Use,’ bearing the well-known signature and entirely indicted
in the handwriting of George Washington;” and the latter says: “It is a
fac-simile of a manuscript prayer-book written by Washington, and
now in the possession of the Washington family.” Rev. Mr. Ball says
the book contains sixty of Washington’s prayers, and that he himself
read one of them at the Christ Church centennial four years ago. It
was six or seven minutes long and was so pathetic that the reader
came near breaking down.
Now, behold, dear Post. here is something definite. Here is the specific
allegation that there is a large manuscript book made and written
entirely by George Washington, of which no historian has ever heard –
of which none of the thousands of prying biographers of Washington
have ever dreamed – a book containing 60,000 words for pleading
for “the great gifts of God’s love through the merits of our Lord and
Saviour, Jesus Christ” – an autograph prayer-book by which the
reader “was moved so deeply as to need a pause in which to regain
self-control.”
As Revs. Ball and Gibbs and the rector of Christ Church vouch for it
of their own personal knowledge, it would be audacious of me to
question the existence of this wonderful book. All that remains to me
is to say, with all due deference, Gentlemen, bring on your book! In this
autograph religious volume of Washington’s own composition you have
indeed found a treasure. The compiler and publisher of Washington’s
multitudinous manuscripts did not find it. It eluded Sparks, Irving,
Fiske, Ramsay, Paulding, Upham, Headley, Kirkland, Lossing, Hale,
Edward Everett, and all the rest. It escaped the vigilance of that
illustrious liar, Parson Weems, of the cherry tree and pet colt. And,
obviously, it was entirely unknown to Washington’s intimate friend and
counselor, Chief Justice Marshall, who wrote Washington’s life in five
volumes, composed chiefly of original papers received from the hand
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of Bushrod Washington himself. The Librarian of Congress has never
heard of this marvelous outpouring of Washington’s devotional piety,
although in his archives are cartloads of Washingtoniana – the greatest
collection in the world. The most learned bibliophiles of this city now
hear of the book for the first time.
Gentlemen rectors, produce the volume! If it is unquestionably in the
handwriting of the adult George Washington, and written by him for his
own use, or composed by him for the use of the church, it is the most
important literary find since the discovery of Caesar’s Commentaries
at Constantinople. If The Post should think it worth while, Col. Ed
Hay would doubtless make a voyage to Alexandria and verify the
handwriting. 21

Getting no response to his July 20 challenge to produce the prayer
book, Croffut reiterated the challenge a little over three weeks later in
an article titled “Where is the Prayer Book?,” written from Saratoga,
New York on August 14 and published on August 17, which began:
Where is the rector of Christ Church, Alexandria? Where is his
sponsor, Rev. Clarence Ernest Ball? Where is Mr. (or Mrs.) M. W. Gibbs
of Mount Vernon? In The Post of July 13, they affirmed not only
that George Washington was a Christian, but that they had in their
possession a manuscript book in which he had with his own hand
inscribed no less than sixty prayers of an elaborate and pathetic sort.
As this remarkable volume had apparently never been seen or heard
of by any former historian, I asked in The Post of July 20 that they bring
it from its hiding place and expose it to the light of day. In the face of
such ecclesiastical testimony I did not venture to deny the reality of the
find, but merely asked that they produce it. Was it not a reasonable
demand? The whole world would be interested in it. It would make a
sensation like the coming forth of Casper Hauser. Congress would very
likely make a generous appropriation and lock it in a glass case in the
national library. What is the result? The great volume of Washington’s
prayers is persistently kept in hiding. Have its custodians been struck
21. W.A. Croffut, “Bring on the Prayerbook,” Washington Post, July 20, 1903, 10.
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with pen paralysis? Where is Rev. Clarence Ernest Ball? Has the
rector of Christ Church, Alexandria gone upon a journey? Where is
M.W. Gibbs? Or has it perchance been found that the sacred volume
is not in the handwriting of the Father of his Country, or, mayhap, that
it was copied by him when he was a young child at the behest of a
pious aunt or grandmother?
What are the facts? What does the prayer book look like? I shall
find out when I come home, for I shall go on an exploring expedition
to Alexandria, but it seems as if the people of Washington ought to
have enterprise enough to find out something about it before that
time. 22

Neither Rev. Clarence Ernest Ball nor the others named by Croffut
ever responded to his challenge to produce the prayer book. On August
24, however, another minister, Rev. Robb B. Robinson, chimed in,
writing a short three paragraph response, saying that he had a copy of
the book. The book described by Rev. Robinson was, of course, a copy
of the facsimile that had been printed in 1891 by Stan V. Henkels.
Rev. Robinson also added yet another claim about this prayer book –
that it saved Washington’s life – writing: “We are told how Washington
carried this little book in his pocket through the Indian wars and how
his life was saved by it receiving bullets or arrows aimed at the great
chieftain.” 23 (It apparently never occurred to Rev. Robinson to wonder
why there were no bullet or arrow holes in the book’s pages in Henkels’s
facsimile reproduction.) Naturally, Croffut was not satisfied that the
facsimile copy of the prayer book described by Rev. Robinson was proof
of anything, and wrote a brief response saying that, which appeared
on August 31.
It was at this point that Croffut, now back at home in Washington,
D.C., did as he had promised he would in his article of July 20 and set
out to get to the bottom of this prayer book thing, reporting the
results of his investigation on September 14 in an article titled “Not
Washington’s Prayer.” After quoting Rev. Clarence Ernest Ball’s claim
of having read from a book containing sixty prayers written and signed
22. W.A. Croffut, “Where is the Prayer Book?,” Washington Post, August 17, 1903, 9.
23. Robb B. Robinson, “Washington’s Prayer Book,” Washington Post, August 24, 1903, 9.
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by Washington at Christ Church in Alexandria, Croffut continued:
I promised The Post that I would ascertain whether this statement
was correct or not. I have done so. I did not believe that Washington
ever wrote such a volume. but merely said “Bring on the Book.” The
challenge has been ignored – by Rev. Mr. Ball, by the rector of Christ
Church, by N.W. Gibbs, by Judge McCalmont, and by Washington’s
relatives. The reason for their reticence appears to be that there is not
and never was any such book.
I went to Alexandria on Thursday to find the two ministers above
mentioned. Both were absent on their vacations. But I did find the
“prayer book” on sale there and obtained one. It is not an original,
but purports to be a facsimile of an alleged “Manuscript Prayer Book
Written by George Washington.” This facsimile is the book which
Mr. Ball held in his hand in 1899, for the original had been sold by
Washington’s heirs in a Philadelphia auction eight years before, and
had never been seen by them since. Mr. Ball was mistaken in saying
that this facsimile was “in the handwriting of George Washington.” He
was mistaken in saying that it contained his signature. He was mistaken
in saying that it contained sixty prayers, for it contained only eight and
a half. Mr. Lawrence Washington informs me that this is all there were
in the original. Ministers, after they regain their self-control, ought to
be more accurate.
But if the photographic duplicate is not “entirely indicted in the handwriting of George Washington,” the original was alleged to be, because
the letters had an antique slant somewhat resembling the writing at
the beginning of the last century. Besides, the paper was brown. So
the prayers were alleged to have been copied by Washington, even if
he did not compose them.
The merest casual inspection makes this doubtful and an expert
inspection dispels the claim. 24

For an expert opinion on whether or not the prayer book was in
24. W.A. Croffut, “Not Washington’s Prayer,” Washington Post, September 14, 1903, 9.
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Washington’s handwriting, Croffut used Worthington C. Ford:
One of this country’s experts in chirography is the historian Worthington
C. Ford. No other living man is so familiar as he is with Washington’s
handwriting; in fact, he has probably read more of Washington’s
original letters than any other man, living or dead, except Washington
himself. He does not hesitate to declare that the prayer book (of which
he has seen the original) is not in Washington’s handwriting. This
would seem to settle that phase of the question. 25

As Croffut said, the opinion of Worthington C. Ford, the chief of the
manuscripts division at the Library of Congress as well as the editor of
the largest collection of Washington’s writings to have been published
as of that time, that the handwriting in the prayer book was not
Washington’s “would seem to settle that phase of the question.”
To answer the other phase of the question – where the prayers
actually came from, whoever copied them in the so-called Washington
prayer book – Croffut scoured old prayer books in the Library of
Congress, tracing the prayers to their earliest source:
To answer this question I have this week made a search through the
Congressional Library and found great tomes of obsolete devoutness.
There was “Rev. Charles Stuart’s Collection, 1814;” “Prayers for Use
of Families, Rev. William Jay, 1820;” “Family Prayers, Rev. S. Palmer,
1811.” Behind them all I found “Supplications of Saints, Rev. Thomas
Sorocold, 1619.” 26

In his article, Croffut put one of the prayers from Sorocold’s 1619
prayer book side by side with one of the nearly identical prayers from
the so-called Washington prayer book. This 1619 prayer book, which,
like the so-called Washington prayer book, consisted of morning and
evening prayers, was no doubt the original source for later prayer
books, one of which was the book that whoever created the so-called
Washington prayer book copied them from.
But, although W. A. Croffut had not only gotten the opinion of the
25. W.A. Croffut, “Not Washington’s Prayer,” Washington Post, September 14, 1903, 9.
26. Ibid.
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best Washington handwriting expert of his time that the book was not
in Washington’s handwriting, but had also tracked down the source of
the prayers, John Eidsmoe claims that:
Most agree that the manuscript is in the actual handwriting
of George Washington at about the age of twenty; but it is
uncertain whether Washington composed the prayers himself
or copied them from another source. He cites no source
and no source has been found to date, so it is likely that he
composed them.
And what is Eidsmoe’s source for these claims? Well, Eidsmoe and
his crackerjack research assistant Michele Bachmann looked no further
than William J. Johnson’s 1919 book George Washington the Christian,
in which Johnson had copied the claims from the book printed in 1907
by Rev. William Herbert Burk to raise money for the construction of
his Washington Memorial Chapel at Valley Forge.
As W. A. Croffut said in 1903, Worthington C. Ford’s opinion that
the handwriting was not Washington’s “would seem to settle that phase
of the question,” but with claims of the prayer book’s authenticity being
revived four years later by Rev. Burk and subsequently reprinted by
William Johnson in his 1919 book, the handwriting question needed
to be settled once again. So, in his 1926 book George Washington: The
Human Being and the Hero, Rupert Hughes presented side by side
images of the handwriting from the prayer book and examples of
Washington’s handwriting from the period in which the prayer book
was allegedly written, showing once again that the handwriting just
did not match. But, since the handwriting samples used by Hughes for
his comparison were from 1748 (when Washington was sixteen) and
1757 (when he was twenty-five), his critics asserted that there was a
possibility that Washington’s handwriting at age twenty might have
differed from these samples, and might still match the prayer book.
A more recent comparison, however, in the 2005 book The Ways
of Providence: Religion & George Washington by Frank E. Grizzard,
Jr. of the University of Virginia’s Papers of George Washington project,
used a sample of Washington’s handwriting at exactly age twenty, and
that sample is no closer to the handwriting of the prayer book than
the slightly earlier and later samples used eight decades earlier by
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Hughes. What Grizzard used for his comparison is the diary kept by
Washington when he traveled to Barbados with his brother, which begins
in 1751 and continues into 1752, the year in which the prayer book is
claimed to have been written. You don’t have to be a handwriting expert
to see from these images of the days of the week as written in the diary
and the prayer book, or the images on the following pages of a full page
from each, that the two were clearly not written by the same person.
Washington’s Barbados Diary

Prayer Book
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Washington’s Barbados Diary
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On June 19, 1903, the day before the appearance in the Washington
Post of the article that sparked the debate over Washington’s religion
that led to W. A. Croffut’s investigation into the so-called Washington
prayer book, an event was taking place at Valley Forge that would cause
the myth of this prayer book being written by Washington to persist
and continue to be repeated in Christian nationalist history books to
this day.
What happened on June 19, 1903 was the laying of the cornerstone
of the Washington Memorial Chapel at Valley Forge, a chapel dedicated
to promoting Washington as a devout Christian, the building of which
was inspired by Mason Weems’s tale of Washington’s prayer at Valley
Forge.
So, why should we care about this chapel built at Valley Forge over
a century ago to promote a revisionist version of George Washington?
Because, although this chapel is not an official part of Valley Forge
National Historical Park, it now appears as part of the official tour of
Valley Forge on the National Park Service’s map of the Valley Forge
National Historical Park and is promoted on the National Park
Service’s website as if it were part of Valley Forge National Historical
Park, leading visitors to assume that the chapel’s revisionist version of
Washington and other historical inaccuracies must be true because
they are presented as part of the official Valley Forge National Historical
Park.
But while the National Park Service today promotes the display of
historical revisionism found at the Washington Memorial Chapel as if
it were part of the official national historic site, what is lost to history is
the story of the fierce battle that took place a century ago between the
official organization that was restoring Valley Forge and the chapel’s
founder, Rev. William Herbert Burk.
Rev. Burk has already been mentioned several times in this chapter
for his 1907 reprinting of Stan V. Henkels’s facsimile of the so-called
Washington prayer book, but there is much more to the story of Rev.
Burk than just his perpetuation of the Washington prayer book myth.
The story begins on February 22, 1903, when Rev. Burk delivered
a Washington’s birthday sermon titled “Washington the Churchman”
at All Saints’ Episcopal Church in Norristown, Pennsylvania, in which
he told Mason Weems’s story of Washington’s alleged prayer at Valley
Forge, following the story with his pitch for the construction of his
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Washington Memorial Chapel:
Would that there we might rear a wayside chapel, fit memorial of the
Church’s most honored son, to be the Nation’s Bethel for all days to
come, where the American patriot might kneel in quest of that
courage and that strength to make all honorable his citizenship here
below, and prove his claim to that above! 27

Burk’s sermon was a hit with his fellow Episcopalians, and the
fundraising for his chapel was quickly underway. A piece of land on
which to build the chapel (which at the time was across the street from
what was being restored by the Valley Forge Park Commission as a
state park, but today lies within the boundaries of Valley Forge National
Historical Park) was donated by I. Heston Todd and Charles Todd. On
June 19, 1903, the 125th anniversary of the departure of Washington’s
troops from Valley Forge, a ceremony was held at which the deed to
the property was formally transferred and the cornerstone of the
Washington Memorial Chapel dedicated.
Although the chapel would not be completely finished until over a
decade later, the first service to be held there was on Washington’s
birthday 1905, and in 1910 Rev. Burk received permission from the
Episcopal Church for his Washington Memorial Congregation to break
from his congregation in Norristown and become an independent
parish.
But Burk’s ambitious plans did not end with his chapel. He also
began establishing a museum, soliciting donations of colonial artifacts
from residents in the area, and in 1918 founding the Valley Forge
Historical Society, allowing him to raise funds for his other projects
independently of the funds raised for the chapel. And Burk’s chapel,
which, although called a “chapel,” is actually a very large, elaborate
gothic revival church, was not big enough for Burk, whose ultimate
plan was to build a cathedral large enough to seat five thousand people,
to be completed by the bicentennial of Washington’s birth in 1932.
Not surprisingly, Burk’s plans began to clash with those of the Valley
Forge Park Commission, the official commission appointed to restore
27. W. Herbert Burk, Historical and Topographical Guide to Valley Forge, (North Wales, PA:
Norman B. Nuss, 1920), 14.
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Valley Forge as a Pennsylvania state park. Burk was actually a member
of the official Park Commission while working on his own competing
museum and planning his 5,000-seat cathedral, although he would end
up resigning as the battle between the commissioners and his chapel
heated up.
The presence of Burk’s chapel and museum already bothered many
people. There were complaints about the promotion of one religious
denomination at a state historic site (some of which came from Baptists
who had their own George Washington legend in which Washington
was supposedly baptized at Valley Forge by a Baptist chaplain named
John Gans and became a Baptist), but the main objection to Burk’s
projects was their historical inaccuracy. Burk’s museum was objected
to because some of its artifacts were said to be of questionable
authenticity, and the chapel was objected to because there had been
no chapel at Valley Forge in 1777-78.
When Burk’s plans were enlarged in the 1920s to the building of
a huge cathedral in such close proximity to the official historical site,
the commissioners set out to stop him. After unsuccessfully trying to
purchase some of the land that the Park Commission had acquired,
Burk managed to obtain fifteen acres from a private owner whose house
had burned down, and in 1928, when Burk laid the cornerstone for his
cathedral, the battle was on.
The commissioners could do nothing about Burk’s existing chapel
or museum, since they were operated by private organizations on
private property. They could, however, stop Burk from deriving any
benefit from the park.
For a number of years, the chapel’s congregation and visitors had
been using Park Commission land as a parking lot. So, in 1928, the
commissioners appointed a parking committee, which resolved that
the state was under no obligation to provide facilities for a private
institution. This resolution was immediately followed by a decision to
forbid parking near the chapel. The official reason given was that the
cars were destroying an area in which soldiers might have been buried.
Burk, of course, knew that soldiers’ graves had nothing to do with the
committee’s decision and responded that if this were a real concern,
the Park Commission could have the area excavated and place stone
markers over any graves that were found. Burk even went as far as
petitioning the governor, but the Park Commission won, and signs
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were put up prohibiting parking in the area. It was at this point that
Burk, who was for some reason still a member of the Park Commission,
resigned.
In 1929, the commissioners voted on a resolution to use eminent
domain to take the land on which Burk planned to build his cathedral.
This, however, went too far for some of the commissioners, and the
vote was tied, allowing Burk to keep his land.
The final battle in the war between Burk and the Park Commission
occurred in 1931, when President Herbert Hoover was planning a
Memorial Day visit to Valley Forge. Hoover, who had been named an
honorary member of the historical society that Burk had founded,
initially accepted an invitation to visit Burk’s memorial to Washington,
where it was expected he would dedicate a new statue of Washington.
The Park Commission, however, put a stop to this by inviting Hoover
to the official Valley Forge park to inspect the restoration work on
Washington’s headquarters. Hoover accepted the Park Commission’s
invitation, changing his plans from visiting Burk’s unofficial memorial
to touring and giving a Memorial Day address at the official site.
On the day of Hoover’s visit, Burk was snubbed by not being invited
to sit with the important people on the speakers’ platform, which
was deliberately placed directly across the street from his unofficial
Washington memorial to further taunt him. The commissioners also
sent Burk a letter informing him that they had assured the officials in
Washington D.C. that the bells at his chapel would not be rung either
before or after Hoover’s address. Additionally, the commissioners,
who had been labeled enemies of religion in Burk’s sermons, invited
another Episcopalian, Bishop Francis M. Tait, to deliver an invocation
at their event, making it impossible for Burk to claim he was edged
out for religious reasons.
When Burk died two years later in 1933, his plan for a Valley
Forge cathedral died with him. His Washington Memorial Chapel,
however, lives on, with its statues, stained-glass windows, and other
displays continuing to promote the Christian nationalist version of
George Washington that Rev. Burk built it to promote – now with the
help of the National Park Service.
Exactly what Washington’s religious beliefs were is impossible to
know. Even those who knew him, including clergymen like Bishop
White, whose church Washington attended for many years, weren’t
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sure what he actually believed. Unlike some of the other founders who
left us lengthy letters on the subject of religion or made definitive statements about their beliefs, Christian or otherwise, Washington didn’t. He
made many mentions of “Providence,” an “Author of the Universe,”
etc., but left nothing saying what he personally believed these generic
terms to mean. And, to the dismay of the Christian nationalist history
revisionists, he almost never mentioned the Christian religion, and in
only one instance in all of his writings did he actually use the name
of Jesus Christ. This one instance is the 1779 speech to the Delaware
chiefs that David Barton, as mentioned earlier in this chapter, claims
as evidence that W. E. Woodward, in his 1926 book, was lying when he
said: “The name of Jesus Christ is not mentioned even once in the
vast collection of Washington’s published letters.”
Because this 1779 speech to the Delaware chiefs is the only place
in any of Washington’s writings that the name Jesus Christ actually
appears, revisionists like Barton have to get as much mileage out of it
as they possibly can. In fact, Barton uses it in three different parts of
his book Original Intent for three different purposes. In addition to
using it to accuse W.E. Woodward of revising history, Barton uses it in
a list of quotes from various founders that he claims “demonstrate
their preference for Christianity,” and also in a section of his book
headed “The Founding of Education in America,” where he writes:
Perhaps George Washington, “The Father of the Country,”
provided the most succinct description of America’s educational
philosophy when Chiefs from the Delaware Indian tribe brought
him three Indian youths to be trained in American schools.
Washington first assured the chiefs that “Congress ... will look
upon them as their own children,” and then commended the
Chiefs for their decision, telling them that:
You do well to wish to learn our arts and ways of life,
and above all, the religion of Jesus Christ. These will
make you a greater and happier people than you are.
Congress will do every thing they can to assist you in
this wise intention.
By George Washington’s own words, what youths learned in
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America’s schools “above all” was “the religion of Jesus Christ.”
No, George Washington was not providing a “succinct description
of America’s educational philosophy,” nor do the words from his speech
say that “what youths learned in America’s schools ‘above all’ was ‘the
religion of Jesus Christ.’”
The reason for Washington’s use of the name Jesus Christ in this
speech, the only such mention to appear in any of his writings, was that
he was reiterating what the Delaware chiefs whom he was addressing
had written in a petition that they were on their way to present to the
Continental Congress.
Washington was taken by surprise when the Delaware chiefs showed
up at his camp on May 12, 1779, and wasn’t sure what to do when they
presented their petition, which was addressed to both himself and
Congress, to him. He had to give them some kind of answer, but had
no authority to promise them anything. So, playing it safe, he delivered
a speech, most likely written by his aide, Robert Hanson Harrison, in
which he simply repeated and expressed general approval of the points
they had made in their petition. After giving this speech, Washington
sent a copy of it to Congress, accompanied by the following letter:
The deputies from the Delaware Nation arrived at Head Quarters two
days ago. They presented me with a long memorial on various points,
which they intend to present also to Congress. I was a little at a loss
what answer to give and could have wished they had made their first
application there. But as an answer could not be avoided, I thought
it safest to couch it in general but friendly terms and refer them to
Congress for a more particular one. Though there is reason to believe,
they have not adhered very scrupulously to their pretended friendship,
it appeared to me to be our present policy at least to conciliate; and
in this spirit my answer was conceived. I hope I may not have deviated
from the views of Congress. 28

By the end of 1778, the relationship between the United States and
the Delaware was deteriorating. Captain White Eyes, the Delaware chief
28. George Washington to Congress, May 14, 1779, John C. Fitzpatrick, ed., The Writings of
George Washington from the Original Manuscript Sources, 1745-1799, vol. 15, (Washington
D.C.: Government Printing Office, 1936), 78-79.
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who was largely responsible for keeping much of the Delaware nation
from siding with the British, had been killed by American troops in
November 1778 while serving as a guide in the American army, a
murder that was covered up by Indian commissioner George Morgan.
Two months before he was killed, Captain White Eyes and two other
chiefs had signed a treaty with the United States. Congress, however, in
addition to failing to provide the Delaware with the teachers they had
requested in a prior petition, had not fulfilled the promises made in this
treaty. According to the treaty, the United States was to ensure that the
Delaware were able to obtain clothing, tools, and weapons – items that
they had previously obtained by trading with the British, trade which
was halted when they signed the treaty with the United States. Congress
had not only failed to provide a supply of these items, but had lied to
the Delaware, claiming that they had tried to import them but that the
British had seized their ships. Although George Morgan’s cover-up of
Captain White Eyes’s murder by American troops had been successful,
and the Delaware believed the story that he had died of small pox, the
absence of this influential chief made the already shaky relationship
with the Delaware even shakier.
In a last ditch effort to maintain peace, Morgan invited a delegation
of Delaware chiefs to a meeting at his Princeton home on January 5,
1779. Morgan helped the chiefs write the petition that they would
present to George Washington and Congress in May, and also suggested
that the son of Captain White Eyes, along with the son and younger
brother of Killbuck, one of the other chiefs who had signed the treaty,
be brought to Princeton to be educated. These were the three Indian
youths referred to by Washington in his speech. The deal made by
Morgan was that Congress would pay for the education of these three
boys, and if the Americans won the war, the Delaware would cede some
of their land to the United States in repayment.
The particular Delaware Indians whom these chiefs represented
were Christians. They had been converted by Moravian missionaries
and were living at settlements built by the Moravians. In the part of his
speech quoted by Barton, Washington was responding to the following
two items in the Delaware chiefs’ petition – one about sending the three
boys to be educated, in which they also repeated their previously
ignored request for teachers, and another asking that Congress
“countenance & promote” the mission of Moravian missionary David
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Zeisberger:
4th That the said Delaware Nation have on the Invita[t]ion of Congress
by their Commissioners & Agent, sent down three Children of their
principal Chiefs to be placed at School by Congress. These Children
if they live, and imp[r]ove the Advantages offerd to them will naturally
have great Interest & Influence in the Councils of the said Nation who
therefore wish them to be educated accordingly & for this favour we
beg leave to be obligated to the Wisdom and Genarosity of Congress
alone. And should it be agreeabl[e] to Congress, we are ready to
increase the number in order that our Nation may the sooner and
more efectually be brought to embrace civilized Life, & become one
Peopl[e] with our Brethren of the United States. The Delaware Nation
think they cannot give more ample Testimony than this, of their firm
Resolution to continue an inviolate Friendship with the United States
of America to the end of time; and for this desirable purpose the
said Delaware Nation repeatedly applyed to Congress through their
Commissioners & Agent, for School Masters and Mistresses to be
sent among them, & for useful Tradesmen and Husbandmen to
instruct the Youth of their Nation in useful Arts: These, tho expensive
at present, may in time be fully repaid to the United States in many
respects.
5th That the said Delaware Nation have established a Town where
numbers of them have embraced Christianity under the Instruction of
the Reverend and worthy Mr David Zeisberger whose honest zealous
Labours & good Examples have Induced many of them to listen to
the Gospel of Jesus Christ, which has been a means of introducing
considerable order, Regularity and love of Peace into the Minds of the
whole Nation—the[y] therefore hope Congress will countenance &
promote the Mission of this Gentleman, so far away as they may
deem expedient; and they may rely that the Delaware Nation will
afford every encouragement thereto in their power. 29

Washington, having to give some kind of response to the chiefs,
29. Collections of the State Historical Society of Wisconsin, vol. 23, (Madison, WI: The Society,
1915), 319-320.
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but needing to avoid sounding like he was promising them anything,
responded to these two items by saying:
I am glad you have brought three of the Children of your principal
Chiefs to be educated with us. I am sure Congress will open the
Arms of love to them, and will look upon them as their own Children,
and will have them educated accordingly. This is a great mark of your
confidence and of your desire to preserve the friendship between the
Two Nations to the end of time, and to become One people with your
Brethren of the United States. My ears hear with pleasure the other
matters you mention. Congress will be glad to hear them too. You
do well to wish to learn our arts and ways of life, and above all, the
religion of Jesus Christ. These will make you a greater and happier
people than you are. Congress will do every thing they can to assist
you in this wise intention; and to tie the knot of friendship and union
so fast, that nothing shall ever be able to loose it. 30

These Delaware chiefs had used the name of Jesus Christ in their
petition, so Washington likewise used the name of Jesus Christ in his
response. That’s it. He was not referring to “America’s schools,” as David
Barton claims in his attempt to concoct an endorsement by Washington
of the teaching of Christianity in America’s schools.
Finding ways of pushing not only Christianity, but the revisionist
Christian nationalist version of American history, into America’s public
schools is, of course, one of the big goals of Christian nationalists, and
they have now found a way to do it, under the guise of a public school
Bible curriculum put out by the National Council On Bible Curriculum
In Public Schools (NCBCPS).
The NCBCPS’s “Bible in History and Literature” curriculum, which,
according to the organization’s website, has already been voted into over
a thousand public school districts in thirty-nine states, with 625,000
students having already taken the course, is just chock full of the same
historical revisionism found in the books and videos of David Barton,
which is not surprising considering that one of the NCBCPS’s advisory
board members is none other than David Barton.
30. John C. Fitzpatrick, ed., The Writings of George Washington from the Original Manuscript
Sources, 1745-1799, vol. 15, (Washington D.C.: Government Printing Office, 1936), 55.
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Among the many revisionist lies and misquotes found in the
NCBCPS curriculum’s unit on “The Bible & American History” is the
most popular of all fake George Washington quotes:
It is impossible to rightly govern the world without God and
the Bible.
Washington never said this. It is a fake quote that evolved from an
unsubstantiated quote in the 1835 book A Life of Washington by James
K. Paulding. According to Paulding, who provided no source – not even
who the alleged doubtful gentleman was:
He was not accustomed to argue points of faith, but on one
occasion, in reply to a gentleman who expressed doubts on
the subject, thus gave his sentiments: –
“It is impossible to account for the creation of the universe
without the agency of a Supreme Being.
“It is impossible to govern the universe without the aid of a
Supreme Being.
“It is impossible to reason without arriving at a Supreme Being.
Religion is as necessary to reason, as reason is to religion.
The one cannot exist without the other. A reasoning being
would lose his reason in attempting to account for the great
phenomena of nature, had he not a Supreme Being to refer
to; and well has it been said, that if there had been no God,
mankind would have been obliged to imagine one.”
Over the course of about sixty years, with a slight change here and a
slight change there, Paulding’s alleged Washington quote, “It is impossible
to govern the universe without the aid of a Supreme Being,” eventually
morphed into the fake Washington quote as we know it today, appearing
in its modern completely bogus form by the early 1890s.
This fake Washington quote, along with a number of other fake
quotes in the NCBCPS curriculum, appears on David Barton’s list of
“Unconfirmed Quotations” – a list that Barton was pretty much forced
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to put out when he began to come under fire in the mid-1990s for his
use of spurious quotes. Barton’s “Unconfirmed Quotations” list is the
subject of Chapter Five of this book, and will be explained further there,
but it should not go without noting here that Barton, while saying on
his website that his followers should “refrain from using” the quotes
on the list “until such time that an original primary source may be
found,” was at the same time doing nothing to stop these same spurious
quotes from being put into the NCBCPS, although being on the advisory
board for the NCBCPS curriculum. The result? Students are now being
taught in our public schools that these fake quotes – quotes that David
Barton himself doesn’t even try to get away with using anymore – are
real.

